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THE FIRST GOSPEL OF THE INFANCY OF JESUS CHRIST. 


[Mr. Henry Sike, Professor of Oriental Languages at Cambridge, 
first translated and published this Gospel in 1697. It was received 
by the Gnostics, a sect of Christians in the second century; and 
several of its relations were credited in the following ages by other 
Christians, viz. Eusebius, Athanasius, Epiphanius, Chrysostom, &c. 
Sozomen says, he was toid by many, and he credits the relations, 
of the idols in Egypt falling down on Joseph, and Mary’s flight 
thither with Christ; and of Christ making a well to wash his clothes 
in a sycamore-tree, from whence balsam afterwards proceeded. 
These stories are from this Gospel. Chemnitius, out of Stipulensis, 
who had it from Peter Martyr, Bishop of Alexandria, in the third 
century, says, that the place in Egypt where Christ was banished, 
is now called Matarea, about ten miles beyond Cairo; that the in- 
habitants constantly burn a lamp in remembrance of it; and that 
there isa garden of trees yielding a balsam, which were planted by 
Christ when a boy. M. La Crose cites a synod at Angamala, in 
the mountains of Malabar, A. D. 1599, which condemns this Gos- 
pel, as commonly read by the Nestorians in that country. Ahmed 
Ibu Idris, a Mahometan divine, says, it was used by some Chris- 
tians in common with the other four Gospels ; and Ocobius de Cas- 
tro mentions a Gospel of Thomas, which he says, he saw and had 
translated to him by an Armenian Archbishop at Amsterdam, that 
was read in very many churches of Asia and Africa, as the only 
rule of their faith, Fabricius takes it to be this Gospel. It has 
been supposed, that Mahomet and his coadjutors used it in compiling 
the Koran. There are several stories believed of Christ, proceed- 
ing from this Gospel: as that which Mr. Sike relates out of La 
Brosse’s Persic Lexicon, that Christ practised the trade of a dyer, 
and his working a miracle with the colours; from whence the Per- 
sian dyers honour him as their patron, and call adye-hou-e« the shop 
of nase Sir John Chardin mentions Persian legends concerning 
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Christ’s dispute with his schoolmaster about his A. B. C.; and his 
lengthening the cedar board which Joseph sawed too short. ] 


The three first verses of this book are a kind of preface, 
evidently written by another hand, which are in the words fol- 
lowing : 

The following accounts we found in the book of Joseph, the 
high-priest, called by some Caiaphas. He relates, that Jesus 
spake even when he was in his cradle, and said to his mother: 
Mary, Iam Jesus the Son of God, that word, which thow didst 
bring forth according to the declaration of the angel Gabriel to 
thee, and my Father hath sent me for the salvation of the world.. 


CONTENTS OF THE CHAPTERS. 


Joseph and Mary going to Bethlehem to be taxed, Mary’s 
time of bringing forth arrives, and she goes into acave. Jo- 
seph fetches in a Hebrew woman. The cave filled with great 
lights, the infant born, cures the woman, arrival of the shep- 
herds.—The child circumcised in the cave, and the old woman 
preserving his foreskin or navel-string in a bex of spikenard, 
Mary afterwards anoints Christ with it. Christ brought to 
the temple, shinés; angels stand around him adoring. Simeon 
praises Christ.—The wise men visit Christ. Mary gives them 
one of his swaddling clothes. An angel appears to them in 
the form ofastar. T hey return and make a fire, and worship 
the swaddling cloth, and put it in the fire where it remains un- 
consumed.—Herod intends to put Christ to death. An angel 
warns Joseph to take the child and his mother into Egypt. 
Consternation on their arrival. The idols fall down. Mary 
washes Christ’s swaddling clothes, and hangs them to dry on 
a post. A son of the chief priest puts one on his head, and be- 
ing possessed of devils, they leave him.—Joseph and Mary 
leave Egypt. Go to the haunts of robbers, who hearing a 
mighty noise as of a great army fiee away.—Mary looks on a 
woman in whom Satan had taken up his abode, and she be- 
comes dispossessed. Christ kissed by a bride made dumb by 
sorcerers, cures her; miraculously cures a gentlewoman in 
whom Satan had taken up his abode. A leprous girl cured by 
the water in which he was washed, and becomes the servant of 
Joseph and Mary. The leprous son of a prince’s wife cured 
in like manner. His mother offers large gifts to Mary, and 
dismisses her with respect.—A man who could not enjoy his 
wife, freed from his disorder. A young man who had been 
bewitched, and turned into a mule, miraculously cured by 
Christ being put on his back, and is married to the girl who 
had been cured of leprosy.—Joseph and Mary pass through a 
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country infested by robbers. ‘Titus, a humane thief, offers Du- 
machus, his comrade, forty groats, to let Joseph and Mary 
pass unmolested. Jesus prophecies that the thieves Dumachus 
and Titus shall be crucified with him, and that Titus shall go 
before him into Paradise. Christ causes a well to spring from 
a sycamore tree, and Mary washes his coat init. A balsam 
grows there from his sweat. They go to Memphis, where 
Christ works more miracles. Returns to Judea. Being 
warned, depart for Nazareth.—Two sick, children cured by 
water wherein Christ was washed.—T'wo wives of one man, 
each have a son sick. One of them, named Mary, and whose 
son’s name was Caleb, presents the Virgin with a handsome 
carpet, and Caleb is cured; but the son of the other wife dies, 
which occasions a difference between the women. ‘The other 
wife puts Caleb into a hot oven, and he is miraculously pre- 
served, she afterwards throws him into a well, and he is again 
preserved ; his mother appeals to the Virgin against the other 
wife, whose downfall the Virgin prophecies, and who accord- 
ingly falls into the well, therein fulfilling a saying of old.— 
Bartholomew, when a child and sick, miraculously restored 
by being laid on Christ’s bed.—A leprous woman healed by 
Christ’s washing-water. A princess healed by it and restored 
to her husband. A girl, whose blood Satan sucked, receives 
one of Christ’s swaddling clothes from the Virgin, Satan comes 
like a dragon, and she shows it to him; flames and burning 
coals proceed from it and fall upon him; he is miraculously 
discomfited and leaves the girl.—Judas when a boy, possessed 
by Satan, and brought by his parents to Jesus to be cured, 
whom he tries to bite, but failing, strikes Jesus and makes him 
cry out. Whereupon Satan goes from Judas in the shape of a 
dog.—Jesus and other boys play together, and make clay fi- 
gures of animals. Jesus causes them to walk; also makes 
clay birds, which he causes to fly, and eat and drink. The 
children’s parents alarmed, and take Jesus for a sorcerer. He 
goes to a dyer’s shop, and throws all thie clothes into the fur- 
nace, and works a miracle therewith; whereupon the Jews 
praise God.—Christ miraculously widens or contracts gates, 
milk-pails, sieves, or boxes, not properly made by Joseph, he 
not being skilful at his carpenter’s trade. The king of Jeru- 
salem gives Joseph an order for a throne. Joseph works on it 
for two years in the king’s palace, and makes it two spans too 
short. The king being angry with him, Jesus comforts him, 
commands him to pull one side of the throne while he pulls the 
other, and brings it to its proper dimensions. Whereu pon the 
bystanders praise God.—Jesus plays with boys at hide and 
seek. Some women put his play-fellows in a furnace, where 
they are transformed by Jesus into kids, Jesus calls thom to 
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go and play, and they are restored to their shape.—Jesus be- 
comes the king of his play-fellows, and they crown him with 
flowers, miraculously causes a serpent who had bitten Simeon 
the Canaanite, then a boy, to suck out all the poison again; 
the serpent bursts, and Christ restores the boy to health.— 
James being bitten by a viper, Jesus blows on the wound and 
cures him. Jesus charged with throwing a boy from the roof 
of a house miraculously, causes the dead boy to acquit him, 
fetches water for his mother, breaks the pitcher and miracu- 
lously gathers the water in his mantle and brings it home, 
makes fish-pools on the Sabbath, causes a boy to die who 
broke them down, another boy runs against him, whom he also 
causes to die.—Sent to school to Zaccheus to learn his letters, 
and teaches Zaccheus. Sent to another schoolmaster, refuses 
to tell his letters, and the schoolmaster going to whip him, his 
hand withers and he dies.—Disputes miraculously with the 
doctors in the temple, on law, on astronomy, on physics and 
metaphysics. Is worshipped by a philosopher, and fetched 
home by his mother.—Conceals his miracles, studies the law, 
and is baptized. | 

To this book is added the following Postscript, 

q] The end of the whole Gospel of the Infancy, by the assistance 
of the supreme God, according to what we found in the original. 


oe 


THOMAS’S GOSPEL OF THE INFANCY OF JESUS CHRIST. 


[The original in Greek, from which this translation is made, will 
be found printed by Cotelerius, in his notes on the constitutions of 
the Apostles, from a MS. in the French King’s Library, No. 2279. 
It is attributed to Thomas, and conjectured to have been originally 
connected with the Gospel of Mary. ] 


This Gospel is prefaced with these words : 
q| .4n account of the Actions and MrractieEs of our Lord and 
Saviour JEsus Curist, in his INFANCY. 


CONTENTS OF THE CHAPTERS. 


Jesus miraculously clears the water after rain, plays with 
clay sparrows, which he animates on the sabbath day.— Causes 
a boy to wither who broke down his fish pools, partly restores 
him, kills another boy, causes blindness to fall on his accusers, 
for which Joseph pulls him by the ear.—Astonishes his school- 
master by his learning.—Fragment of an adventure at a dyer’s. 

This book breaks off abruptly, by which it appears, that 
some part of it has been lost. Speaking of the young man that 
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was “dipping (or dyeing) some cloths,” it ends in these 
words, « The boy Jesus going to the young man who was 
doing this, took also some of the cloths. ****”” 
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THE EPISTLES OF JESUS CHRIST AND ABGARUS, KING OF 
EDESSA. 






[The first writer who makes any mention of the Epistles that 
passed between Jesus Christ and Abgarus, is Eusebius, Bishop of 
Ceesarea, in Palestine, who flourished in the early part of the fourth 
century. For their genuineness, he appeals to the public registries 
and records of the City of Edessa, in Mesopotamia, where Abgarus 
reigned, and where he affirms that he found them written ip the 

Syriac language. He published a Greek translation of them, in his 
Ecclesiastical History. The learned world has been much divided 
on this subject; but, notwithstanding the erudite Grade, with 
Archbishop Cave, Dr. Parker, and other divines, have strenuously 
contended for their admission into the canon of Scripture, they are 
deemed apocryphal. The Rev. Jeremiah Jones observes, that the 
common people in England have this Epistle in their houses, in 
many places, fixed ina frame, with the picture of Christ before it; 
and that they generally, with much honesty and devotion, regard 
it as the Word of God, and the genuine Epistle of Christ.) 


























1 copy of a letter writien by King Abgarus to Jesus, and sent 
to him by Annanias, his footman, to Jerusalem, inviting him 
to Edessa. 

Abgarus, King of Edessa, to Jesus the good Saviour, who 
appears at Jerusalem, greeting. I have been informed con- 
cerning you and your cures, which are performed without the 
use of medicines and herbs. For it is reported, that you cause 
the blind to see, the lame to walk, do both cleanse lepers, and 
cast out unclean spirits and devils, and restore them to health 
who have been long diseased, and raisest up the dead: All 
which when I heard, I was persuaded of one of these two, viz. 
either that you are God himself descended from heaven, whe 
do these things, or the Son of God. On this account therefore 
{have wrote to you, earnestly to desire you would take the 
trouble of a journey hither, and cure a disease which I am 
under. ForI hear the Jews ridicule you, and intend you mis- 
chief. My city is indeed small, but neat and large cnouch 
for us both. ; 2 


The answer of Jesus by Annanias the footman to Abgaras ihe 
king, declining to visit Edessa. 

Abgarus, you are happy, forasmuch as you have believed on 

me, whom you have not seen. For it is written concerning 
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me, that those who have seen me should not believe on me, 
that they who have not seen might believe and live. As to that 
part of your letter, which relates to my giving you a visit, I 
must inform you, that I must fulfil all the ends of my mission 
in this country, and after that be received up again to him who 
sent me. But after my ascension I will send one of my disci- 
ples, who will cure your disease, and give life to you, and all 
that are with you. 








A LETTER TO ROSWELL JUDSON, ESQ. 


Philadelphia, Sept. 14th, 1822. 

Srer—Your letter to me, of the 10th instant, came to my 
hand yesterday: in which you express a wish that it might be 
inserted inmy Magazine, where my letter to the Rev. Mr. Lee, 
is inserted. But besides its being filled with matter almost 
entirely foreign from the doctrine maintained in my Lectures, 
which you have attempted to refute, its great length would 
have precluded its admission into the Magazine; being, as I 
conceive, not sufficiently interesting to our readers, generally, 
to warrant me in so doing. I shall notice, however, the most 
material points, in this, which, being published in the Maga- 
zine, will answer every purpose, as well as the publication of 
your long letter. Ofthis you cannot complain, since I shall 
quote more of your letter than you quoted of my lectures, of 
upwards of 200 pages, which you attempted to refute. 

As to any real or supposed neglect, either on your part, in 
withholding your letter from me, or on the part of my friends, 
in not favouring you with mine to the Rev. Mr. Lee, I have 
nothing further to add; as you did whatever you thought was 
right and proper, and I, and my friends (as I presume) have 
done the same. But since you have seen fit to send me a copy 
of your second edition, with some additions, which contains, in 
addition to the former recommendations, the recommendation of 
Messrs. R. M. Sherman and John Newland Maffitt, both cler- 
gymen I presume, as well as the recommendation of Jonathan 
W. Edwards, Esq., it is proper that I should give it some fur- 
ther notice; particularly as you acknowledge the receipt of 
my letter to the Rev. Mr. Lee, (through the medium of Mr. 
Waterman, who received the same from me,) and which you 
say is * doubtless literally and substantially to me,’’ that. is, 
to yourself. Since then, you are disposed to take it to yaur- 
self, let it be so understood, ; 

As an apology for your misunderstanding me in regard to 
the literality or reality of the being of the devil, you say, 


‘ 

















A Letter to Roswell Judson, Esq. 71 


«* With respect, therefore, to the idea of the devil being spoken 
of in your book as an intelligent being, they (i.e. the men 
who have recommended your letter addressed to me, and who 
you say had read my lectures) doubtless entertain an opinion 
similar to my own—and entertain an opinion also, that i 
have developed, discussed, and confuted the chief, and lead- 
ing principles of your book.” So, because other men, and 
clergymen too, have blundered into the same mistake, our 
author is to be excused! But lest this should not be thought 
a sufficient excuse, you add, “ Apropos—of the Devil—you 
certainly do talk of the Devil, and of the works of the Devil, 
of him, and his destruction, just as any man would rationally 
speak of an intelligent agent. You speak in page 27 of the 
dominion of Satan, as if he were an actual prince,” &c. Now, 
what of all this? Have I spoken of those things as being my 
own opinion, or the opinion of others? Is it any thing new, 
strange, or uncommon, to raise hypotheses on premises ac- 
knowledged by our opponents, though not acknowledged by 
ourselves? and in reasoning from those premises, may we not 
be permitted to adopt the language of our opponents, without 
being supposed that we admit the premises true? I am confi- 
dent, Sir, that when you see the weakness of the above argu- 
ment of yours, that you will be surprised at yourself that you 
ever adopted it. By such argument we might justly infer that 
the Sadducees believed in the resurrection; for they speak of 
it as a reality, as much so as Jesus himself. “ Therefore in 
the resurrection, whose wife shall she be? for they all had her. 
Jesus answered—ye do err not knowing the scriptures ; for in 
the resurrection they neither marry,” &c. Here you will per- 
ceive that Jesus and the Sadducces used the same words in re- 
gard to the resurrection; both speak of it as a reality; but 
would it be proper to infer from this, that the Sadducees be- 
lieved in the reality of the resurrection, when the very argu- 
ment which they produced was calculated, in their opinion, to 
show the absurdity of the idea? You might, for aught I can 
_ see, as well suppose all this, as to suppose, from any thing 

Which I have written, that the devil spoken of in scripture 
means an intelligent agent—except when the. word is applied 
toman. ‘I have chosen you twelve, and one of you is a 
devil.” * Get thee behind me, Satan!” Mr. Judson may 
rest assured, therefore, that the sentiments of Mr. Kneeland, 
in regard to the devil, had been as publicly known, for a long 
time before he wrote his lectures, as they are now; ani this 
is the first intimation that he has ever had that his lectures 
had been misunderstood in that particular. And again, if you 
now suppose me to mean that the devil has no existence, and 
therefore wittingly ask, “how can we strip a nonentity ?” 
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you are still as much in the dark as ever. If then you ask, 
what is the devil according to scripture, I answer, in scripture 
language, ** Jesus was tempted of the .devil’’—but, “ was 
tempted in all points like as we are, yet without sin.” “* Every 
man is tempted when he is drawn away of his own lust and 
enticed.” iow if Jesus were otherwise tempted, how was he 
tempted in all points like as we are? He did not give way to 
the temptation, it is true, and therefore was without sin. But 
unless the tempter was in all points the same as that which 
tempteth every man, he was not tempted in all points like as 
we are. 

{ do not wonder, Sir, that you should feel a little sore, to 
see an argument on which you calculated so much, as the one 
respecting different grades, &c. blown to the winds with one 
dash of the pen! But so it is, and you seem to be totally unable 
to vesistits force. You try, however, to ward off the blow, by 
saying, * Why, Sir, various grades of office are shared by 
intelligent beings numerically, and identically of the same spe- 
cies—1 spake of beings distinct in species—God, angels, men, 
brutes.” Now, Sir, what if you did? reason is reason, and 
benevolence is benevolence, whether exercised by God, angels, 
men, or brutes, differing nothing in kind, but only in degrees 
ot perfection; and let those of a lower grade have the reason- 
ing powers of any other higher grade, and they would reason 
equally as well. You say, ** This plain and obvious argu- 
ment of mine struck the minds of my readers with peculiar 
force, and was deemed most obviously conclusive. I do not 
know how many, but a great many have intimated the impres- 
sion this argument made on their minds——and it seemed a mat- 
ter of wonder to them, that so plain, and obvious, and conclu- 
sive argument had never entered their minds before.” Oh! 
what a pity it is, to have such an obvious and conclusive argu- 
ment destroyed! But, you continue, ‘* Whether | or the brutes, 
supposed, for the sake of illustrating the argument, would make 
the more miserable work in reasoning, in your view, is not 
very much to the point of discussion, and am sure it is not 
at all interesting, cither to you as a gentleman, or to me as a 
miserable reasoner.’”? Whether this be interesting or not, it 
will be recollected that the idea came first from Mr. Judson, 
and it was only brought home to himself that he might the bet- 
ter perceive its force ; but lest it should have been thought in- 
decorous, it was also applied to all men, not excepting Mr. 
Kneeland himself; and I now say, it would be very interest- 
ing to me, both as a gentleman and as a christian, to know where- 
in the reasoning of brutes would differ from that of men, pro- 
vided they were endowed with reason; or wherein Mr. J. sup- 
poses our reason differs from that of angels. Why should God 
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say to men, “ Come let us reason together,” unless he reasons 
upon the same principles that we do, on all subjects within the 
compass of our knowledge? This will show you, Sir, that I 
was serious in my remarks on your reasonmeg. hie 
Not a word more have you said about purgatorial discipline 
in another world; so I conciude that you are now sensible that 
this part of your argument is levelled against something not at 
all contended for in my lectures. But instead of this, your mind 
turns again upon the Devil, concerning whom, or which, you 
ask many questions, which i should be very ready to answer, 
so ‘far as to give my opinion, were they not entirely foreign 
from the subject of my lectures; and also, the subject has been 
so often discussed in the Magazine and Christian Messenger. 
that, to our readers generally, nothing more seems to be ne- 
cessary on that subject. I will therefore refer you to these 
works, which may be had at very moderate and reduced prices. 
After all, you say, in the second edition, which was omitted 
in the first, ** All which I insist on in this address to you, is. 
that endless, or ceaseless impenitence, will infer, and incur, 
endless, or ceaseless punishment.”?” Amen! As much has 
been admitted in my lectures; that sin and misery are Inse- 
perably connected, and as long as sin continues, misery will 
ensue. This idea I have often expressed, and if it be not 
found in so many words in my lectures, | am certain that no- 
thing will be found there against it. “ That repentance and 
conversion are, scripturally, preludes to the blotting out of 
transgression.” ‘Truely, because when repentance and con- 
version from sin to holiness, take place, the law is satisfied, 
and requires nothing of the creature but continuance in ohe- 
dience. ‘ That forgiveness, evangelically (that is, from 
God, I suppose you mean by evangelically) is alone, respite 
from the curse of the law; in other words, from punishment.” 
Truely, because the law has nocurse for true penitence, with- 
out which there can be no forgiveness. ‘ That holiness of 
heart, and living, are pre-requisites of the bestowment of 
mercy,’ ah! is there no mercy in the gift of repentance? no 
mercy in the forgiveness of sin? or does the siftner make 
himself holy, so that he stands in no need of mercy, before 
any mercy can be bestowed upon him? What mercy does 
God bestow on holy beings; i thought that the mercy of 
God was extended to sinners, and to sinners only; you seem 
to be apprehensive of this, and therefore add, ** or rather, 
proofs that sins are forgiven, in any individual case.” That 
the genuine fruits of repentance, conversion and forgiveness, 
are holiness of heart and living, is a truth which I not only 
now admit, but is a doctrine fully maintained in my lectures. 


“6 ey according to scripture, some men will never be 
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you are still as much in the dark as ever. If then you ask, 
what is the devil according to scripture, I answer, in scripture 
language, ** Jesus was tempted of the .devil’”—but, “ was 
tempted in all points like as we are, yet without sin.” “* Every 
man is tempted when he is drawn away of his own lust and 
enticed.” iow if Jesus were otherwise tempted, how was he 
tempted in all points like as we are? He did not give way to 
the temptation, itis true, and therefore was without sin. But 
unless the tempter was in all points the same as that which 
tempteth every man, he was not tempted in all points like as 
we are. 

{ do not wonder, Sir, that you should feel a little sore, to 
see an arguinent on which you calculated so much, as the one 
respecting different grades, &c. blown to the winds with one 
dash of the pen! But so it is, and you seem to be totally unable 
to resistits force. You try, however, to ward off the blow, by 
saying, * Why, Sir, various grades of office are shared by 
intelligent beings numerically, and identically of the same spe- 
cles—1 spake of beings distinct in species—God, angels, men, 
brutes.” Now, Sir, what if you did? reason is reason, and 
benevolence is benevolence, whether exercised by God, angels, 
men, or brutes, differing nothing in kind, but only in degrees 
ot perfection; and let those of a lower grade have the reason- 
ing powers of any other higher grade, and they would reason 
equally as well. You say, ** This plain and obvious argu- 
nent of mine struck the minds of my readers with peculiar 
force, and was deemed most obviously conclusive. I do not 
know how many, but a great many have intimated the impres- 
sion this argument made on their minds——and it seemed a mat- 
ter of wonder to them, that so plain, and obvious, and conclu- 
sive argument had never entered their minds before.” Oh! 
what a pity it is, to have such an obvious and conclusive argu- 
ment destroyed! But, you continue, ** Whether I or the brutes, 
supposed, for the sake of illustrating the argument, would make 
the more miserable work in reasoning, in your view, is not 
very much to the point of discussion, andJ am sure it is not 
ut all interesting, either to you as a gentleman, or to me as a 
miserable reasoner.’? Whether this be interesting or not, it 
will be recollected that the idea came first from Mr. Judson, 
and it was only brought home to himself that he might the bet- 
ter perceive its force ; but lest it should have been thought in- 
decorous, it was also applied to all men, not excepting Mr. 
Kneeland himself; and I now say, it would be very interest- 


ing to me, both as a gentleman and as a christian, to know where- 


in the reasoning of brutes would differ from that of men, pro- 
vided they were endowed with reason; or wherein Mr. J. sup- 
poses our reason differs from that of angels.. Why should God 
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gay to men, “ Come let us reason together,” unless he reasons 
upon the same principles that we do, on all subjects within the 
compass of our knowledge? This will show you, Sir, that 
was serious in my remarks on your reasoning. is 
Not a word more have you said about purgatorial discipline 
in another world; so I conciude that you are now sensible that 
this part of your argument is leveiled against something not at 
all contended for in my lectures. But instead of this, your mind 
turns again upon the Devil, concerning whom, or which, you 
ask many questions, which i should be very ready to answer, 
so ‘far as to give my opinion, were they not entirely foreign 
from the subject of my lectures; and also, the subject has been 
so often discussed in the Magazine and Christian Messenger. 
that, to our readers generally, nothing more seems to be ne- 
cessary on that subject. I will therefore refer you to these 
works, which may be had at very moderate and reduced prices. 
After all, you say, in the second edition, which was omitted 
in the first, “* All which I insist on in this address to you, is, 
that endless, or ceaseless impenitence, will infer, and incur, 
endless, or ceaseless punishment.”” Amen! As much has 
been admitted in my lectures; that sin and misery are Inse- 
perably connected, and as long as sin continues, misery will 
ensue. ‘This idea I have often expressed, and if it be not 
found in so many words in my lectures, | am certain that no- 
thing will be found there against it. “ That repentance and 
conversion are, scripturally, preludes to the blotting out of 
transgression.”” ‘Truely, because when repentance and con- 
version from sin to holiness, take place, the law is satisfied. 
and requires nothing of the creature but continuance in ohe- 
dience. ‘ That forgiveness, evangelically (that is, from 
God, I suppose you mean by evangelically) is alone, respite 
from the curse of the law; in other words, from punisiiment.” 
Truely, because the law has nocurse for true penitence, with- 
out which there can be no forgiveness. “* That holiness of 
heart, and living, are pre-requisites of the bestowment of 
mercy,” ah! is there no mercy in the gift of resentance? no 
mercy in the forgiveness of sin? or docs the sifmer make 
himself holy, so that he stands in no need of mercy, before 
any mercy can be bestowed upon him? What mercy does 
God bestow on holy beings; 1 thought that the mercy of 
God was extended to sinners, and to sinners only; you seem 
to be apprehensive of this, and therefore add, ** or rather, 
proofs that sins are forgiven, in any individual case.” That 
the genuine fruits of repentance, conversion and forgiveness, 
are holiness of heart and living, is a truth which I not only 
now admit, but is a doctrine fully maintained in my lectures. 


“6 That if, according to scripture, some men will never be 
Vou. I. K 
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forgiven,”? ah! here comes the difficulty. Have you proved, 
that, according to scripture, some men will never be forgiven? 
if so, then it must be admitted, “ that then, according to 
scripture, some will never be respited, or saved, and that of 
course, according to scripture, Universal Salvation cannot 
be true.”’ 

Here, Sir, you have clearly stated the matter at issue, and 
brought it to a single point: a point on which I am perfectly 
willing it should rest. Let us now see how it will turn. 1 
have already argued the forgiveness of all men from the bene- 
volence of God; which arguments you have attempted to re- 
fute; but so far from touching one of my arguments, you have 
only raised objections from premises not admitted by me, and 
which you have not attempted to prove. The only argument 
you have advanced, which in the least degree opposes mine, 
is expressed on the 36th page of your second edition. ‘ This 
world is full of acknowledged evils ;”? and “ this is acknow- 
ledged to be perfectly consistent with the benevolence of God,” 
&c. It is inferred, therefore, that evils may extend into ano- 
ther world. This we donot deny; that is, on the principle of 
reason ; but if there be any weight in the argument, it extends 
to the saint as well as the sinner, not excepting Christ him- 
self; for he suffered in this world. 

All that we contend for is, that if there should be evils in the 
world to come, they would be so far like the evils of this life, 
as not to be endless in their nature, nor necessarily so in their 
duration: but, further, we say, that the scripture gives us ne 
proof of any evil in the world to come. It behoves you, there- 
fore, Sir, since you have said thus much, to prove from scrip- 
ture, * that some men will never be forgiven.” Lay all 
other matters aside, about the devil and every thing else, un- 
til this one point be settled. And surely the task I have set 
you ought not to be considered hard, since you say, page 31, 
‘© To talk about the pardonableness of an unpardonable trans- 
gression, is foolish.” You certainly then do believe that the 
scriptures speak of an unpardonable sin, and perhaps you will 
think very strange that I put you to prove the fact. You may, 
perhaps, on reflection, recollect that the word unpardonable is 
not there; but that, Sir, is not what I mean; I am not one of 
those who will contend for a word; if you can find the idea 
there, expressed in any word, or words, it shall be sufficient. 

Resume, then, your pen once more: if you can sell off an 
edition of your work, consisting of three or four hundred co- 
pies in a few weeks, as you say you have done, with those al- 
ready written, you need not despair for want of support. But, 
Sir, you will find the task more difficult than you imagine: 
So far from the text favouring you at all, it will be directly 
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against you. Verily I tell you, all sins will be forgiven 
the sons of men, and the blasphemies wherewith soever they 
shall blaspheme: but he who shall blaspheme against the holy 
spirit, hath not forgiveness [to the age]; but is liable to «:avsey 
aionian punishment.” Mark iii. 28, 29, new translation. The 
words to the age, are wanting in some good copies. See Gries- 
bach. And as to the word aionian, make as much of it as you 
can. The translation of this passage I am ready to defend, as 
well as the construction which I shal] put upon it. But I wish 
to see in the first place, how you will make out from it, al 
unpardonable sin! And unless you can make this out, this 
text alone is proof positive of universal salvation, even upou 
your own principles. For unless the latter part of this text 
is proof of an unpardonable sin, the former part is proof, as 
clear as words can express, that all sin, and of course all sin- 
ners, will be forgiven. 

The personal marks of respect and friendship which you 
have expressed at the close of your letter for me, are duly re- 
ciprocated ; and although I was much surprised at the egre- 
gious mistakes which you had fallen into with regard to my 
lectures, yet they excited no animosity in my breast. But as 
the same spirit of benevolence which I have endeavoured to 
maintain in my lectures is professed towards all men, so, sure- 
ly, it shall not be withheld from one, who, I have reason to be- 
lieve, from the sincerity of his soul has endeavoured to set me 
right. Yours, &c. 


A. KNEELAND. 
RoswELt Junson, Esq. 








THE ECLECTIC. 


(CONTINUED FROM PAGE 4], 


Did Jesus create 2 


‘‘ if any man be in Christ he is a new creature? 2 Cor. v. 17. 


Ce. “All things were made by him and without him was 
not any thing made which was made,” if we understand the 
word evevere in the sense of create, it can only refer to that 
new creation spoken of in 2 Cor. v. 17, which was the gospel 
dispensation making man a new creature or creation. by chang- 
ing his debasing vices, his partial righteousness, to the glorious 
universality promulgated by Jesus, opening to thefaith of man 
the doctrine of immortality, and evincing thaf as in Adam all 
die, even so in Christ shall all be made alive. 

‘The word vivoun: to become, is never used in the sense 
of create. It signifies in John’s gospel, where it occurs 54 
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also, to be dong 





times, to be, to come, to become, to come to pass ; 
er transacted, chap. XV. 7 3 XiX. 36. 

The Septuagint use y:vona: as translation of 872, to create, 
thrice, once only as creation, Gen. ii. 4 where there is room 
for doubt. It is frequently used for nz» to make, to do, to form, 
but never where that word implies creation. The verb yivopee 
is used about 700 times in the New Testament, but never clear- 
ly in the sense of to create. 

‘¢ All things were made (or done by him)” re xa»te all 
things must be restricted. Jolin xiv. 26, ** he shall teach you 
all things, &c.’’ 1 John, ii. 26. ** ye know al] things.” 

«The world was made by him,” v. 10. xocpos is found 78 
times in John’s Gospel and 24 times ‘in his Epistles: it refers 
in two instances only to the original creation, where the sense 
is sufliciently given, John Xvii. 5, 24. 

Dd. Eph. iii. 9. * In God who created all things by Jesus 
Christ ;” the words * by Jesus Christ,” are rejected as spu- 
rious by Griesbach, having never been penned by the Apostle. 

Ee. Coll. i. 15,17. ‘ Who is the image of the invisible 
God, the first born of every creature, for by him were all 
things created that are in heaven and that are in earth, visible 
and invisible, whether thrones, or dominions, or principalities 
or powers, all things were created by him and for him, and 
he is before all things, and by him all things consist.” By 
comparing Eph i. 10, with ii. 11, 18, it will be plain that 
heaven related to the Jewish state and things of earth, the re- 
sidue of men, Luke xxi. 26, ** the powers of heaven shall be 
shaken.” I think Daniel applies the same term to the Jews, 
perhaps in viii. ch. so in Coll. 1. 20. 

In this chapter a description of the creation of heaven and 
earth is not given, but of things in heaven and i earth, not sub- 
stances but states of things, as principalities, &c. the first born 
signifies the chief or head, the first born from the dead. 

Ff. Heb. i. 2 * By whom also he made the worlds,” the 
word «:ovcs here rendered worlds, signifies periods of time, 
not the material world; he constituted the ages,” being the 
everlasting Father, or Father of the ages. 

Gg. Heb. i. 10. * Thou Lord in the beginning didst lay 
the foundation of the ear th,” are quoted from Ps. cii. addressed 
to the Supreme Being, evincing that the Father of Jesus was 
abie to maintain for him a durable kingdom. 

Let the candid reader judge whether Jesus could be a second 
equal in the- ad inity, whether he was that being who said * Iam 
ihe Lord and tizere is none else,” ** I have made the earth, the 
man and beast that are upon the ground, by my great power.” 

If what has been written has its due w eight, no one can hesi- 
fate to consider adoration paid to any other being than the 
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‘one living and true God” as idolatry- If Jesus and the Fa- 
ther be considered the same being, is not Jesus denied to all 
intents and purposes, is it not to say there is no Son? But as 
some perhaps may wish to examine further, we will reply to 
adduced passages.—The word worship does not imply the di- 
vinity of the person addressed, so far from it that we are in- 
formed that masons always call their Grand Master, Right 
Worshipful; the word is also used in some marriage services, 
‘* with my body I thee worship.”” And in scripture we read 
that Nebuchadnezzar worshipped Daniel, ii. 48, 2 Chron. xxix. 
‘the congregation worshipped the Lord and the King.”’ Abi- 
gail and Mephibosheth David. 1 Sam. xxv. 23. the words bowing 
and doing reverence being the same that is used in Psalm xcv. 
6, &c. Luke xiv. then thou shalt have worship, &c. of all at 
the table. 

Hh. John v.22. ** All menshould honour the Son even as 
they honour the Father,” the word «aé#s even as, should be 
rendered since, SO in xvii. 2, that it does not imply equality see 
Luke vi. 36, ** merciful as your Father also is merciful,” cer- 
tainly not meaning that their mercy should be equal to the in- 
finite mercy of God, but that stzce he was merciful they should 
imitate his character; and would to God, that all men could 
thus be led to mercy, for the cruel and unmerciful being who 
is adored is but a poor example to the followers of Baal; an 
eternal hell begets an earthly inquisition ! 

fi. Rom. x. 13. ‘* Whosoever shall call upon the name of 
the Lord shall be saved,” this is quoted from Joel ii. 32. Mac- 
knight says * he will save not only those who believe in Jesus, 
but all in every nation who sincerely worship the true Ged,”’ 
See vol. 1, in loco. 

So far have the idolatrous notions respecting Christ been 
carried, that the rubric to the prayer of the established Church 
directs that “these words Holy Father must be omitted on 
Trinity Sunday.” We know that a champion of political liber- 
ty when writing against toleration and intoleration, religious, 
ironically proposes that an act be passed prohibiting Almighty 
God from receiving the worship of any but the orthodox, but it 
was reserved for the glorious and immaculate transatlantic 
church to prohibit their God from receiving special worship 
on Trinity Sunday; mayhap they considered the king as a 
mere member of Parliament on that day, a triune or unitrio 


. being. 


Jj. Ithas been objected to Christianity that Jesus is called 
the Son of God, but if that makes him God, the Father of his 
own Father, or the Son of himself, it makes the same of Israel, 
for we read ** when Israel was a child then I loved him and 
ealled my son out of Egypt.? Of Solomon also, 2 Sam. vii. 
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14, ** he shail be my son,” and in all cases ** as many as aire 
led by the spirit of God they are the Sons of God.” 

The terms only begotten applies to Isaac as well as to J eSUS, 
and is rendered only in the English bible, Heb. xi. 17. Park- 
hurst considers the term as inapplicable to divine nature, but 
referring to the miraculous birth. Gr. Lex. 

Kk. "Res i 1}. I am Alpha and Omega,” Griesbach 
leaves them out as spurious—ch.i.17. ‘* [ am the first and 
the last, I am he that liveth and was dead.”’ In Isaiah the 
Supreme God says ‘* I am the first and the last and besides me 
there is no God,” if the same being was alluded to by Isaiah and 
the Revelator, then God ** was dead,’”? and if so then Theism 
was a false doctrine, for a dead God is of about as much use 
as none at all, and if the world went on without him, why 


mightit not to eternity. Ifthe doctrines of the day do not 


lead to atheism, what does? * Let the dead bury their dead,” 
we worship the living and true God. 

That Jesus was the beginning and the consummation of the 
gospel dispensation, the dispenser of the rich mercy of God to 
the wide spread millions of his fellow men, that he displayed 
a life brilliant with love, and charity, and beneficence, and 
unveiled the glories of a resurrection state, that he was the 
author and finisher of our faith, proclaiming “ eternal life, the 
gift of God,” and pointing to a state of immortal glory. where 
every individual of the human family, would finally be receiv- 
ed in a state of holimess and happiness, are truths which we 
hail as worthy of reason and f gospel, and for which we hope 
to feel the heart-cheering gratitude of Christians, by being 
merciful since our heavenly Father is so gracious unto us. 

Li. Rev. xix. 16. If « King of Kings,” must imply Deity 
in Jesus, what did it mean in Dan. ii. 37, “ Thou O King, 
art King of Kings, for the God of heaven hath given thee a 
kingdom: 27 &c. As soon might the image and the person, be 
the identical thing, as either of the above be. the creator of 
worlds. 

Mm. Coll. ii. 9. * Fullness of the Godhead,” 1. 19, * it 
pleased the Father that in him all fulmess should dwell,’ what- 
ever this was, we find that men were to experience it, ** that ye 
might be filled with all the fullness ef God,” Eph. iii. 29, un- 
less perhaps God and Godhead are ¢iferent things. John said, 


** of his fullness we have all received.’’ 


The dark forest is disappearing, the trees lie around us: 


thick with their branches, which however green, cannot possi- 
bly live, the sun of science bas penetrated the thick foliage, 
and yet a little while and the fire shall burn them up, so that 
it shall leave neither root nor branch. 

In every direction we see men in black garments, with scat- 





r 
: 
i 





























Atonement. 79 


tered pages of fabricated tales called Tracts, ef missionary 
letters, trying to make the simple believe that the ancient oaks 
will endure; but, alas, in vain, millions may be paid to replant 
and prop, but nature’s God, by his unerring laws, proclaims, 
that darkness will dissipate before light, like the mist of the 
morning. (To be continued. 








ATONEMENT. 


Mankind for centuries extolled the beauties of the English 
constitution, it was reserved for the founders of our republic 
to call it in question, when after the search it was found that 
no such constitution ever existed. ‘Thus itis with the doctrine 
of atonement. Ages have rolled on, the mighty wondrous 
plan has been written about, and preached about, and lo, there 
was none. * To the law and to the testimony.” 

The Hebrew word 75> copher, rendered aionement in the 
old Testament, signifies fo cover, thus it is rendered a@ bribe, in 
1 Sam. xii. 3, because a bribe is a covering to the eyes. In 
Gen. vi. 14, it was the bitumen or covering of the ark, and also 
the act of covering it. In some places it is rendered hoar frost 
which covers the ground, as in Exod. xvi. 14. Job XxXxXviili. 
29. Also a village, 1 Sam. vi. 18, Neh. vi. 2, because it is 
a place of cover, or shelter. It is rendered a young lion, be- 
cause he covers himself in bis den, when lurking for prey. 
The disannulling a covenant is also expressed by this word 
becatse in ancient times they covered or smeared over the in- 
strument. In Ps. xxxii. 1, forgiveness of sin is called cover- 
ing it. The most common signification of the word was mercy- 
seat, that is the lid or covering of the ark, which was of pure 
gold. It does not mean a price or satisfaction to justice in 
lieu of punishment; but relates to the exercise of mercy, and 
as the mercy-seat of the Jews was not a vicarious satislaction 
to Deity, so Jesus, who is called the mercy-seat, can scarcely 
be considered as differing from it. 

The circumstances under which afonements were made un- 
der the law, show that instead of answering in place of re- 
pentance, they only expressed that the person could enter the 
congregation with propriety, and were appointed in cases of 
natural infirmity or ceremonial uncleanness. Thus the Jewish 
female after child-birth made atonement, Lev. xii. In this 
case it must be evident there was nocrime, for God command- 
ed ** be fruitful and multiply,” and if no crime, then atone- 
ment was no satisfaction to justice, and no substitute in room 
and stead of a sinner. 





en = 
. * 


ree NS Mii taiee ott mtn ger ier aii 
eat Se he : 


$0 fAionement. 


Again, atonement was made for the altar, Ex. xxix. 36. 
Who will say that the altar had sinned, and God in anger, 
required satisfaction to his infinite justice ? 

Lev. xiv. 58, directs atonement for an infected house. What 
would be thought of the man who would tell you that the houses 
in Rector street, New-York, had sinned so greatly against 
God, that his wrath was kindled hot against them, but that 
men had appeased him by making atonement for the inanimate 
buildings, thus screening them from punishment? Oh mystery. 
thou garb of superstition, hadst thou but covered an infected 
district, how wise the folly above hinted at would appear in 
the eves of deluded man !—-When the Jews atoned for a house 
which had been infected with leprosy, they did it to signify 
that there was no more danger, and that it could safely be in- 
habited. Thus we dedicate a church, not to purge its sins, but 
to formally express its fitness for the congregation, and the 
worship of the Deity. 


The word copher is also translated to purge. 1 Sam. iii. 14. 
Is. vi. 7. xxil. 14. Ezek. xliii. &c. &c. What substitution 
can be meant here, will a purge taken by A, operate on 
B, C, D, &c.? 

We have at present nothing to do with the many passages 


of scripture which represent sacrifice as an abomination to the 
Lord, yet we may be permitted to say ** Thou desirest not sa- 
crifice else would I give it. Thou delightest not in burnt 
offerings. The sacrifices of the Lord are a broken spirit, a 
broken and a contrite heart, 0 God, thou wilt not despise.” 
Ps. 1.16. See also Hos. vi. 6. Mic. vi. 6. Amos v. 22. 

Repentance by which we mean a reformation of the sinner, 
ig all that can save from punishment, the sinner ceases to sin, 
and thus escapes effects that would otherwise invariably fol- 
low. God is a just God and will not be bribed. the good of his 
creature requires that the way of the transgressor should be 
hard, and nothing but virtue can soften the path of life, or 
make it pleasantness er peace. 

In the new Testament the English word atonement occurs 
but once. The Greek word xaeraAreyn, which is generally 
rendered reconciliation, is rendered atonement, Rom. v. 11, 
but the translators have inserted reconciliation in the margin. 
** We also joy in God through our Lord Jesus Christ, by whom 
we have now received the atonement,” whatever the thing was. 
it was received by man.” ‘This, if it prove any thing. 
destroys the popular doctrine root and branch; it is the crea- 
ture, and not the creator. who receives the atonement. 

Hammond, Whitby, Doddridge, Wakefield and Scarlett, 
render the word, reconciliation. Willit be said that Deity was 
ever unreconciled? if so, his unchangeable nature will prevent 
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lis becoming reconciled; otherwise the doctrine carries the 
seeds of its own destruction. 

Can we mend the matter by saying that our sins kindled 
fury in the breast of an infinitely good God, and that Jesus ex- 
perienced the burnings of his wrath. Can we say that the 
Father of mercies was so dissatisfied that he never could be sa- 
tisfied but with the blood of his Son, and that the death of ihe 
innocent Jesus reconciled him. Jehovah hath said “ fury is 
notin me,”? what then was there to reconcile ¢ 

Peradventure God loved man whilst he centinued in his 
image, and that the fall of man altered the latter, if so, the 
latter only required reconciliation, but the whole tenor of 
scripture denies that the family of man ever lost communion 
with God, or that he ceased to love them, yea ** God was in 
Christ reconciling the world to himself,’ and the aposties 
called on sinners, yea depraved sinners, ** We pray you in 
Christ’s stead, be ye reconciled to God.” 

The word satisfaction is unknown in scripture, punishment 
is God’s strange work, said Isaiah. 

If God’s infinite justice required the infinite satisfaction of 
his Son, where did the infinite justice of the Son, and of the 
Holy Spirit, obtain satisfaction ? 

How could an infinite sin be satisfied? these have been often 
asked, never answered. ) 

‘he word iAecues, propitiation, or rather a propitiatory vic- 
tim, cannot be understood as making God merciful. We 
would render the word a sin offering, as it is used by the Lxx 
for the Hebrew non, Ezek. xliv. 27. ** Herein is love, not that 
we loved God, but that he loved us, and sent his Son, a sin 
offering concerning your sins.” 1 Johniv.10. But.iesus, could 
be considered a sin offering only by way of metonomy: his 
blood was not sprinkled on any altar, man never offered him 
to God, God never accepted him as such. No confession of 
sins was made over Jesus. But even if Jesus must be consi: 
dered as a sin offering, why should we attach any other idea 
to the term than what was attached to the sin offerings in 
the Gld Testament? 

‘Lhe word 2vre0r, a ransom, can certainly not be understood 
ina literal sense; but allow it, and who were we ransomed 
from. Did Jesus pay a ransom to the devil, as was once be- 
iteved ? if so the devil is the gainer, he is supposed to have 
stolen the goods, and then to sell them to the true and lawful 
owner ! 

Did God receive a ransom? if so, all our gratitude should 
be given to Jesus who paid it; to use the language of the ortho- 
dox Beveridge, vol. x. * unless he mediate or intercede for us, 
we may ne our hearts out, all will signify nothing,” 

+ OL. . 
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When God redeemed or ransomed his people from the grave, 
did he pay the grave an equivalent? 

‘rxep for.On this is laid one of the pillars of the tower; the 
word for has various significations; we say a man died for 
his country, in the same sense that Jesus died for mankind. 
‘This however does not suit the advocates of atonement, they 
contend that it means instead of. Be it so, tet us accommo- 
date as much as possible; but read the following passages with 
the words instead of, and in whatever sense they are, in the 
same sense we are willing to take and apply to Jesus. 

‘* He must suffer instead of my name.” Acts ix. 16. Men 
that have hazarded their lives instead of the name of our Lord 
Jesus Christ.”” Acts xv. 26. * I desire that ye faint not at 
iny tribulations instead of you.” Eph. ili. 13. * Who now 
rejoice in my sufferings instead of you, and fill up that which 
is behind of the afflictions of Christ in my flesh, instead of his 
body.” Col. i.25. ** Rejoicing that they were counted wor- 
thy to suffer shame instead of his name.”? Acts v. 41. For 
nto you it is given in the behalf of Christ, not only to believe 
on him, but also to suffer instead of him.”” Phil. 1.29. ** Be- 
cause he laid down his life instead of us; and we ought to lay 
down our lives instead of the brethren.” 1 Johniii. 16. What 
was the difference between the two atonements? Was not the 
account ballanced? ‘ That he by the grace of God, should 
taste death insiead of every man.” Heb. ii. 9. We read that 
Christ hath appeared for us in heaven, would we therefore be- 
lieve that we shall never get there because he is there instead 
of us? If the words instead of, be used in the room of for, we do 
not sce that man is any better off from the death of Jesus on 
the popular idea. A may cross a ferry and pay for, or instead 
of B, and may satisfy the ferryman, but A also may demand 
3 to refund the money. 

So far have we entered the camp of our opponents, their out- 
posts were passed, we have seized their own weapons, their 
swords shall be turned to plough-shares, to uncover the soil 
of priestcraft, their spears shall be made into pruning hooks, 
to cut from Christianity its excrescences, that all the nations 
of the earth may enjoy the feast on the mountain of the Living 
God. 

Avr;. This has been said to be a stronger term than oxes 
to express the idea of substitutional sufferings, or in the room 
and stead of : used Matt. xx. 28, * and to give his life a ran- 
som for many.” But see Matt. xvii. 27. ‘* And give unto 
them for (instead of) me and thee.” Heb. xii. 16. “* Who for 
(instead of) one morsel of meat sold his birthright.” When 
any one can believe that Peter gave a piece of money in the 
room and stead of himself and his master, or that Esau sold his 
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birth right in the room and stead of a morsel of meat, then he 
can believe that Jesus suffered in the room and stead of the be- 
liever. 


SSE 


‘6 ESSAY ON FUTURE PUNISHMENT.” 


(CONTINUED FROM PAGE 56.) 


As it is to be expected that our Presbyterian brethren will 
now do their best, they having been so often requested so to 
do, (in our Magazine, which, it is to be presumed, they see, ) we 
shall make large extracts, that our readers may see the whole 
force of their arguments, as well as our own: we do not ex- 
pect, however, that they will notice in their Magazine any 
thing which we shall say on this subject. ‘lhe writer says, 
«The first objection which we notice, and one on which great 
stress has been laid, is inferred from the benevolence of the 
Divine nature.” On this point, the writings of Winchester 
have been alluded to, and in one instance, quoted. ‘The writer 
continues : 


“This objection contains two parts: the Ist, drawn from the 
character of God; the 2d, from the law of love enjoined upon the 
ereature ; 

“1. The character of the Great Supreme is to be learned from 
his own word. Much has been said of the boundless compassion, 
inexhaustible goodness, and paternal mercy of God; and these per- 
fections occupy a large place in the precious word of life. They 
occupy a glorious station in the theatre of his providence; they 
will form a sweet and elevated strain in the eternal harmony of 
heaven. But God is more frequently represented as a king than as 
a father; and there is at least as much of majesty as of mercy in the 
exhibitions of his word and providence. But this part of the objec- 
tion is stated in terms too loose and unfair to deserve a direct refu- 
tation. We do not say that as creatures, apart from the considera- 
tion of sin, wicked men and angels were created for eternal mise- 
ry; God did not create them in sin. The objection takes for granted 
the point in dispute, that it is not possible for a God of infinite be- 
nevolence to inflict eternal misery. If there were any force in the 
argument from the Divine benevolence, it would equally conclude 
against the existence of any evil in the universe. For if infinite 
goodness necessarily precluded the possibility of a sinful creature’s 
eternal punishment, no satisfactory reason can be shown why it 
ought not equally to preclude all punishment and all suffering. The 


rrp therefore, is an indirect impeachment of the providence 
of God. 


This argument implies that God may do things, and it would 
be just and proper for him to do things as a king, which he 
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could not, or it would not be proper for him to do as a father. 
We admit that kings often do that which would be very wrong 
for a father to do; but we contend that it is equally wrong in 
the king, as it would be in the father. We admit that every 
father is not a king, but contend that every king should be in 
the character of a father to his people; and he who acts other- 
wise than what a good father would do, is a tyrant, who ought 
not to be borne with. A judge though a father, has no right to 
be ** partial in the law,” in favour of his own children; and a 
father, though nota judge, is bound to do equal justice to all. 
Our opponents seem to lose sight, entirely, of one important 
point in this argument. ‘lhe character of father takes the pre- 
cedence of all other characters in God. A king, whoever he 
be that may be called such, can exercise no authority as king, 
without subjects. God, therefore, must have produced his 
offspring, in the character or capacity of father, before he 
could exercise any authority over them, in the character or 
capacity of king. Whatever other characters, therefore, he 
may assume, in order to convey ideas to our understanding, as 
Jong as he continues to be God, so long he must necessarily be 
the Father of the human race. 

We do not beg the question here, as our opponents suppose; 
we do not say it is impossible for God, speaking after the 
manner of men, ** to inflict eternal misery.”” Remove the 
idea of a father from his character, and it is no more impossi- 
ble for him to do this, than itis for a king to beatyrant. We 
only say, that, should he do it, he could not at the same time, 
as we conceive, be possessed ** of infinite benevolence.”? But 
it does not necessarily follow that unless benevolence may in- 
flict ** eternal misery,’’ it must ** preclude all punishment and. 
all suffering ;” because, if a lasting good may be communicated 
through the medium of a temporary evil or suffering, which we 
know is often the case, then benevolence, so far from prevent- 
ing it, will most certainly inflict it. ‘The writer continues, 


«2, The second part of this objection is loaded with the same 
consequence, and with it another still more insulting to the majesty 
of God; stated formally, it would run thus: Whatever the Great 
Supreme requires of the creature, is equally incumbent on him the 
Creator. But God requires his sinful creatures to forgive their 
enemies; therefore, he is bound by his own law to pardon and re- 
store to his favour all his enemies! The ground taken in this argu- 
ment for universal salvation is so presumptuous, that nothing but 
ignorance of the Divine character could tolerate such an abuse of 
reason: ‘* Thou thoughtest that I was altogether such an one as 
thyself.” Is it come to this, that to force an error upon us, we are 
required to take the law of God and lay its obligations upon his 


supremacy, and then, by that standard, to sit in judgment upon his 
providence >” 
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Here our opponents, either unfortunately, or else designed- 
ly, seem not fully to understand the ground of objections. We 
do not say that God is bound to love his children, or, if you 
please. his enemies, because he has commanded us to love 
ours ; but we say that his commanding us thus to love, is 
proof to us that he is equally loving. If, therefore, God has 
commanded us to love our enemies, this would be proof to our 
understanding, without any thing further, that God loves his 
enemies. But the writer says, ** This objection robs God of 
the glory of his vindictive justice altogether.” We would ask 
our opponent first to prove that God possesses such justice, be- 
fore he talks about his being robbed of it. ** Vindictive jus- 
tice’ is suitable for despots and tyrants only; but, (blessed be 
God!) no such justice is spoken of in the Bible. How long 
will it be before our opponents will lay aside their creeds, and 
take the scriptures for their guide. ‘The vengeance of God is 
not vindictive. Or, if the writer means to use the term in a 
good sense, vindicative, (which sense, the word vindictive will 
hardly bear,) then we say that the sentiment by no means robs 
God of any such justice: for the justice of God as a Father, 
Judge, or King, can be much better vindicated on the doctrine 
of universal grace than on any other. 


“TI. A second objection to the doctrine of endless punishment is 
drawn from the origin of moral evil. A preacher of universal re- 
storation argues thus: ‘ Nothing can exist for ever but that which 
originates in the Eternal Being. Sin, aud misery its offspring, 
originated not in God, but in the sinning creature. Therefore, 
these things cannot be of an absolutely endless existence and dura- 
tion.’ ” 


‘The universalist preacher here alluded to, is not named; and 
as we should not build much on the objection, it is unneces- 
sary to say any thing in reply to the argument. Although we 
contend that the effect of no act of a finite being can be endless 
in its nature: that is as the act of a finite being; (for the mo- 
ment God undertakes to preserve the consequence of any ac- 
tion, it no longer continues as a consequence of the act of the 
creature, but of the act of God,) yet sinners, were they to be 
continued in existence, unless they should be saved from sin, 
might continue to commit sin as long as they should exist; 
and although the consequences of no one sinful act could be 
endless, as the consequences of a sinful act, yet the sinner 
must either be saved, or else cease to exist, or else, the only 
alternative is, he will continue tocommit sin. It will be per- 
ceived, therefore, that the only salvation in which we believe, 


is a salvation from sin, and not a salvation from the couse- 
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quences of any sin actually committed, but only a salvation 
from the consequences of the sins which would have been com- 
mitted had not the sinner been thus saved. The only atone- 
ment, however, that God requires, or in reality ever did re- 
quire for sin, is the repentance, reformation and reconcilia- 
tion of the sinner; and this atonement man receives, not God. 
See Rom. v. 11. See also page 81, article Atonement, in this 


number. 


« HII. The next objection which we notice, is taken from those 
parts of the holy scriptures which contain the rule of judgment: 
‘Every man shall receive according tohis works.’ Endless misery 
is supposed entirely inconsistent with the exact distribution of pu- 
nishments: ‘That punishment which is eternal being infinite, the 
least sin will incur infinite punishment, and the greatest sin can re- 
ceive no more. The doctrine of the eternal punishment of sin, 
therefore, levels all distinctions of guilt’ Such a consequence, if 
it were Just, would indeed form a serious objection to our doctrine ; 
but itis not just. That there are different degrees of punishment 
in the eternal world, as well as different degrees of suffering in the 
present life, the scriptures clearly reveal.” 


We admit that there may be different degrees of punishment 
wherever punishment will be inflicted, whether in time or 
eternity, although it may be of equal duration. Butif the law 
is supposed to require a punishment which is infinite in any 
sense, Why not in every sense? Is the law which is transgress- 
ed infinite only in one sense, that of duration? Are the justice 
of God, the goodness of God, the holiness of God, and the love 
of God infinite in duration, but not in degree? And why does 
the sinner deserve infinite punishment in any sense, unless it be 
because he has transgressed an infinite law? and if the law be 
infinite in every sense as well as in duration, why does not the 
transgressor deserve to suffer all that he can suffer in degree, 
as well as in duration 2? This, it will be perceived, « levels all 
distinctions of guilt.”” But it is impossible to avoid such con- 
sequences if we admit that sin deserves infinite punishment in 
any sense. This, therefore, as has been admitted, must 
«‘form a serious objection’? against the doctrine of Presbyte- 
rians. But if the magnitude of crimes grow out of the capa- 
city of the offender, and the nature of the offence; then no sin 
can be infinite in any sense whatever; neither does the law of 
God any where say, that sin, even of the deepest dye, deserves 
infinite, or endless punishment. And so, on the other hand, 
the life which will be enjoyed in the world to come, will be, in 
one respect, the same as this life, that is, it will be the free gift 
of God, not of works, lest men should boast. Our Presbyterian 
brethren, although avowed Calvinists, when they come to 
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contend with the doctrine of Universal Salvation, aiways come 
on to Arminian ground. But Arminians, any more than Cal- 
vinists, will not contend that they can merit a future life; why 
then should they suppose that they can merit the different de- 
grees of happiness which will be enjoyed in that state. If this 
were possible, how would boasting te excluded? The apostle 
says that boasting is not excluded by the law of works, but by 
the law of faith. 

Thus we have followed our writer, * G. W. J.’’ (for this is 
the signature which he has given us,) as far as he has gone. 
We have discovered nothing very formidable yet; but we hope 
that nothing we have said will discourage him from giving us 
the best that he can. Let him reconcile the doctrine of end- 
less misery with the promise made to Abraham, and other pas- 
sages of scriptureon which we, as Universalists, build our hope. 
Let him show us how, or in what sense, God will be aun 
in ALL, unless ail are to be reconciled to God, and filled with 
his love. [To be continued. 








FOR THE MAGAZINE. 


RETROSPECTIVE ANALYSIS. 


ArticLte III. Verhanddelingen raakende den Natuurlyken 
en Geopenbaarden Godsdienst. Prize dissertations on Naturah 
and Revealed Religion.—Published by Feyler’s Theological 
Society. Haarlem, 1787. | 

The design of the very interesting dissertations contained in 
this volume, which is the eighth that has been published by the 
Society, is, to shew ‘* the unreasonableness of indifference in 
respect to religious truths, and to propose directions by which 
xeal may be united with prudence, in the defence of truth.” On 
this subject, which is certainly one of importance, there are 
four dissertations, the first of which, by J. Kops, Theological 
Student at Amsterdam, afterwards Minister of the Anabaptis‘ 
congregations at Leyden, was rewarded with a Gold, the re- 
maining three, each, with a Silver Medal. 

Mr. Kops very properly begins his dissertation by settling 
what we are to understand by those Religious truths, concern- 
ing which, we should not be indifferent. Some have maintain- 
ed, that all real Christians are agreed about the essentials of 
Christianity. This however our author denies, and instances 
many essential differences between Catholics and Protestants, 
and even between Protestants themselves ; some considering 
doctrines as necessary to salvation, which others totally deny; 
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some demanding equal authority to be given to all the books 
contained in the bible, and others, among whom is our author, 
regarding many of them in another light, than as authentic 
historical records, and even many of the Epistles, as adapted 
chiefly to the age in which they were composed. In order, 
therefore, to determine this point, Mr. K. lays down the fol- 
lowing axiom! that ifa man be fully persuaded of the divinity 
of the Christian Revelation,* he will clearly discover that the 
great design of this dispensation is, gradually to lead mankind 
lo perfection and purity; that all the duties we owe to God, to 
our neighbour, and to ourselves, are there required undetach- 
ed from one another, in their whole connexion and fullest ex- 
tent; and that, therefore, religious truths must be of such a 
nature, as tend to produce this effect. As God, he observes, 
has in every other thing established a variety, so also has he 
in the tempers, dispositions and motives of men. Every man, 
therefore, ought carefully to examine what will have the most 
powerful tendency to animate him to the attainment of this 
great ends; and every thing which he finds conducive to this 
purpose, will be to him an essential truth. Thus, he supposes, 
very different doctrines may have the same effect on different 
persons. One may fecl a powerful motive to restrain all sin- 
ful propensities, in the belief of the eternity of punishment; 
while another may be no less forcibly influenced from the con- 
sideration, that God will cause the punishinent of sinners one 
day to cease. The former will be actuated to perform his 
duty by fears; the latter by love; both, however, will attain te 
the seine end} 


* Without metaphor, “ that it is from God.” 

+ From this proposition we beg leave to dissent—Though we condemn no 
one for honestly believing in any of the doctrines which bear the name of Chris- 
tianity, yet we must be allowed to entertain the opinion, that a true faith is the 
only sure foundation for correct practice —We can never believe that a * service 
of fi ar,” can be productive of happiness to the creature, or acceptable to 
God, who views equally the motive with the action. In order that the sinner 
may be enabied to lay hold on that peace ‘ which passeth understanding” and 
render acceptable service to his maker, it is necessary that his every action 
be prompted by a love of God, and a sense of ** the beauty of holiness” pervad- 
ing the whole heart, and “ casting out all fear.” It may reasonably be sup- 
posed that he who is deterred trom crime merely by the fear of eternal torments, 
has a desire for, and would indulge in, the commission of sin, were this barrier 
removed; his virtue not being founded upon any love he has for it, in conse- 
quence of its owa intrinsic loveliness, but upon a selfish, corroding, peace- 
exiling fear, by which he is held in continual bondage. We wish it not, how- 
ever, to be understood, that we believe there are no virtuous men among those 
whoprofess the doctrine of eternal punishment.—We ourselves are acquainted 
with many; but, at the same time, we are persuaded, that these very indivi- 
duals, without their being themselves conscious of it, act trom motives, and 
rest their hopes of redemption from sin upon principles diametricaily opposite 
to those which result from the doctrine they uphold:—They love their God, 
and rely with confidence upon his infinite mercy, and the immutability of his 
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In answer to an objection that will naturally be made io this 
spirit of toleration, namely, that it tends to multiply, and even 
to justify errers, our author replies, that it is impossible for 
us ever to maintain any great and dangerous errors, without 
at the same time violating some one of the principal cuties of 
the Gospel; a pretended zeal for the interests of religion can- 
not, for instance, excuse persecutors, for they break through. 
in the most palpable manner, all the ties of humanity so for- 
cibly inculcated by Christ and his apostles; and therefore, 
this criterion of essential truths will hold good in every case. 

Mr. K. next proceeds to shew the unreasonableness of indif- 
ference with respect to rejigious truths, as above defined. ‘This 
he evinces ina very strong and lively manner+from the ingra- 
title evinced in such a conduct towards Goc—from the ne- 
glect of our mental powers which it implies—irom the narrow, 
self-interested motives which generally occasion it—joined 
with that intolerant spirit towards those who differ from esta- 
blished dogmas, which it invariably tends to produce,—and, 
from its folly in regard to ourselves, as conscious of being ac- 
countable beings. 

In chapter 5, Mr. K. examines the tendency of different sen- 
timents to produce indifference. With respect to atheism, if 
any such thing there really exist, and some other tenets, he 
thinks there can be no reasonable doubt but that they deserve 
this accusation. He, therefore, confines himself to such opi- 
nions, concerning which it may be disputed whether or not 
they lead to indifference, and which have no small number of 
partisans. Here, after rescuing from this charge, the senti- 
ment which he had above advanced, that nothing farther can 
be required as necessary to be believed, than what tends to lead 
men to virtue and holiness, however different such points of 
faith may be to different persons ;* and, that one may bea ge- 
nuine Christian, though he look upon many passages, and even 
some of the books of the scripture, as adapted to the age in 
which they were writteh, and as having no direct relation to 
us of the present age—Mr. K. examines particularly an 
opinion of a contemparary writer, Steinbart, namely, that 
Christian teachers ought to conform themselves to the esta- 
blished formule and doctrines of the church with which they 
find themselves connected, and join in all the ceremonies prac- 


* Notwithstanding our fixed belief that there is but one general principle, 
“the love of holiness,” that wiil lead men to a virtuous conduct, yet, we have 
no hesitation in subscribing our assent to the truth of the above proposition— 
For the man whose lite is really one of virtue and holiness” clearly evinces to 
the world that he has the genuine principles of the Gospel of Christ imprinted 
upon his heart, which display their supremacy in the guidance of his actions, 
by 2 teas aby fanciful speculations on doctrinal points which may occupy 
his head. 
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tised in it, however superstitious, antiquated or useless, even 
after they become convinced of the falseness of the doctrines 
contained in such confessions of faith, and of the evil tendency 
of such ceremonies. 

This perfectly agrees with the well known maxim of many 
heathen philosophers, that truth and utility do not coincide; 
but it seems strange, that it should ever have been adopted by 
Christian divines, and have maintained its ground so long as 
it actually has done. It has, however, some arguments in its 
favour which have the appearance of plausibility. ‘These our 
author enumerates, and combats with great spirit and justness 
of reasoning. 

The first is the example of Christ himself and his apostles, 
who, though convinced of the inefficacy of the temple worship, 
and the superstitious practices to which it gave occasion, and 
which it tended to keep up, yet paid the strictest obedience to 
some of the laws of Moses, and endeavoured only by degrees, 
to wean the Jews from their fond attachment to them, and pre- 
sent them with purer ideas of that worship which was accept- 
able to the great Creator. In reply to this, Mr. K. observes, 
that there is no similarity between the situation of those minis- 
ters who have bound themselves to certain articles of faith, and 
that of Christ and his apostles ; that the latter had never come 
under any obligation to make no innovation in the Mosaic re- 
ligion, and the human appendages at that time supposed to be 
inseperable from it, and, that therefore, they were at perfect 
liberty to do, and to teach in such manner as they deemed 
would be most conducive to the propagation of the gospel : that, 
however, no instance can be pointed out, in which Christ 
taught any thing that he knew to be false, and that, though he 
observed Jewish ceremonies, yet he never inculcated the ob- 
servance of them upon others,* or rebuked them for neglecting 
them. St. Paul, indeed, says of himself, that he became all 
things to allmen, and he certainly preached differently to the 
Jews from what he did to the Gentiles. But this difference was 
in manner, notin matter, for he never contradicted to the Gen-: 
tile what he had asserted to the Jew; and to adapt our in- 
structions to the different capacities, dispositions and motives 
of men, is the business of every good teacher. 

A second reason is, that all formule and confessions of 
faith, are to be looked upon as civil and political laws, intend- 
ed to preserve the peace and good order of society ; and there- 
fore, that ministers of religion should not swerve in the least 
jot or tittle from them. Cannot a man then, asks our author, 


* This assertion may to some, perhaps, seem to be contradicted by a few pas- 
sages of the N. Test. particularly by Matt, xxiii. 23, 
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who is no Christian, be a good and peaceable subject? Can- 
not a sovereign establish laws destructive of Christianity, 
which may, yet, not interfere with the good order of society ¢* 
and, in such a country, must not Mr. Steinbart, upon his 
principles, abjure Christianity? If such obligations lie upon 
the teacher, do they not hold equally good with respect to all 
the members of his congregation? Every one, therefore, if this 
doctrine be admitted, must blindly, and without the least en- 
quiry, follow the dogmas of the respective country, communi- 
ty, or church in which he resides, or of which he finds himself 
a member; and what is this, but the most complete and perni- 
cious indifference ? 

A third reason is, that these formule are in fact political 
laws, entirely detached from that rational Christianity, to 
which ministers should endeavour gradually, to lead those 
under their care. Tis is much the same with attempting to 
reform the church inghe church, which is no new thing ;—our 
author however poin®s out in the second part of his discourse, a 
more honourable and honest method of propagating truth. 

The last reason urged by Mr. Steinbart is of so wonderful a 
natures that our author is almost tempted to ascribe it either 
to a disordered intellect, or to an evil design towards the 
Christian religion. It is this; that the symbolical books are 
a touchstone, by which to try the tolerant spirit of candidates 
for the ministry. If they refuse assent to them, even though 
they do not comprehend or believe their contents, they are in- 
tolerant and ought not to be admitted as pastors.t But if they 


* Considered in merely a politica! light, the first of the above queries may be 
answered affirmatively, but the proposition contained in the second, can in no 
point of view be admitted. Nothing is more completely and certainly destruc- 
tive to the “ good order of society” than any tendency in a government or its 
laws, to weaken the obligations of the religion of Christ, either by an open oppo- 
sition to its principles, or the chaining the minds of the people to established 
formule and national creeds, thus putting a complete stop to freedom of reli- 
gious enquiry. The only means of establishing the “ good order of society.” is 
by cultivating in its members a genuine sense of the duties of religion. This is 
not, however, to be effected byestablishing a national religion—or by demanding 
an assent to any creed, or confession of faith, save the words of scripture only, 
but on the contrary, by removing every barrier to freedom of enquiry into the 
true meaning of the scriptures, and by encouraging every man to make use of 
that unalienable right which he possesses, of searching his bible, and judging for 
himself, what are the doctrines it inculcates: what the commands it reveals. The 
religion of Christ can derive no support from the arm of power. In its mirch en« 
wards to victory, it requires no other aid than what it derives from its own over- 
powering divinity. In every instance where the legislator, whether civil or ec- 
ci stastic, has put forth his presumptuous hand, to steady the sacred ark, the 
cause of pure religion—* the good order of society,” have been the sufferers. 

_ T. This ridiculous proposition differs in nothing from what is daily practised 
in almost every Christian community, viz. requiring the assent of their pastors 
and members to the various mysteries contained in their several creeds, while at 
the same time these mysteries are acknowledged to be entirely above the compre- 
.duston of man: and provided this assent is in any degree withheld, refusing to. 
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have the virtue of toleration, they will give them their appre- 


bation and assent, and this will be a pledge that they will not 
disturb the public peace. If this be toleration, our author rea- 
dily acknowledges that it is full sister to indifference. For 
if, in order to shew that we can tolerate the sentiments of 
others, it be necessary that we solemnly bind ourselves to 
leach and inculcate them, though we are fully convinced that 
they favour superstition or infidelity ; then it is the same thing, 
whether we subscribe to the five books of Moses, or te the Ko- 
ran of Mahomet, the articles of the Synod of Dordt, or the 
Augsburg Confession,—to human inventions, or to the word of 
God. Toremove this prejudice against toleration, on the sup- 
position that it leads to indifference, Mr. K. employs the last 
chapter of this first part of his essay ; where he treats the sub- 


ject very fully and accurately. 


The difference of men’s bodily organs, of their intellectual 
faculties, of their education, and many other adventitious cir- 
cumstances, renders it impossible they should all be one mind, 
there arises an indispensable necessity for universal toleration. 
Such toleration with respect to Christians, Mr. K., with great 
liberality and justice, defines to be, to look upon all men whe 
believe that Jesus is the Christ as members of his church; to 
bear with ail errors which do not overturn this foundation, and 
to entertain no ill will towards any on account of them; te 
sive to every one an unlimited liberty, to believe whatever he 
conscientiously understands Christ to require of him, and to 
use no other means for removing errors than those of reason 
andargument. ‘This idea of toleration, which agrees entircly 
with that of St. Paul (1 Corinth. ili. 10, 15,) has, however, 
been stamped with the harsh and uncharitable appellation of 
an indifference, which cares not what doctrines are taught in 
the church, or what errors creep into it. To this charge Mr. 
K. replies, and shews clearly, that so far from implying indif- 
ference, itis the only means of exciting rational inquiry, of 
establishing faith from conviction, of giving truth every advan- 
tage, and of rendering men proper subjects of moral govern- 
ment. He goes stili further, and shews that all formule and 
confessions ‘of faith established among the different sects of 
Christians, as necessary to be believed, are beth mconsistent 
with toleration, and lead to indifference. They are inconsistent 
with toleration, because they effectually bar free and candid 
investigation, it being impossible to judge impartially, after 
having “the particular dogmas of these creeds instilled into our 


them not only the hand of fellowship, but the very name of Christians ;~-and 
excluding them forever, from a participation in that salvation promised to 
Abraham and confirmed by the blood of Christ. 
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minds from youth, and previously knowing what must be the 
result of all our enquiries ; because, however it may be denied, 
one is in a manner forced to assent to them; the liberty of re- 
moving ourselves from the community which upholds them, 
being, in very many instances, in fact the same alternative 
with that of suffering one’s leg to be amputated, to save one’s 
life, or, that of quitting the dominioas of a tyrannical and op- 
pressive prince ;—because, they are declared, and believed by 
the great mass of the congregations, to contain the only ge- 
nuine faith, and must of course foster uncharitable sentiments 
towards all who ea from them; and, in many countries, 
as if their partisans Were conscious that the truth is not on 
their side, they have procured the support of the civil power; 
and, finally because there is no other way left, for one who 
camot in good conscience give his assent to any formule, 
which is made an indispensable requisite for admission into 
almost every community of Christians, either hypocritically 
profess to what he does not believe, or to be deprived of the 
privileges and comforts of church fellowship and of communion 
with his brethren, whom he loves.* 

These arguments likewise prove with equal force, that for- 
mulz and confessions of faith necessarily lead to indifference. 
‘The imposing of them implies that it is the same thing, whe- 
ther men think for themselves or not; and want of enquiry 
is the principal cause of indifference. The generality rest _ 
their salvation on théir exact conformity to the canons of their 
church, and throw the whole care ef their souls on their spi- 
ritual guides, while they, in their turn, afraid from pruden- 
tial motives, to examine things with their own eyes, think it 
safest to follow, even in their religious belief, the multitude, 
and, most frequently they make choice of that party from a 
connexion with which they expect to derive most advantages. 
Thus the partisans of formule, of creeds and of confession of 
faith, injure both truth and sincerity. They maintain that 
they have aiready attained to the highest pinnacle of the 
former, and that, though mankind are making daily progress 
in every other science, it is impossible to advance a single 
step in that of religion, beyond what they have declared to be 
the truth. How many teachers, who upon farther investiga- 
tion, and cautious inquiry have found reason to doubt the truth 
of many of those articles to which they had sworn assent, are 
obliged to sacrifice sincerity for the sake of a subsistence, and 


_* Add to all this, the cruel persecution which, in some shape or other, inva- 
riably follows him who dares openly to dissent from established dogmas, after 
he is convinced of their discordancy with trath, and that, even in this country, 


where the government, in no singie instance, interferes with the consciences of 
the people on matters of religion. 
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to have recourse to all the arts of self-deception and pitiful 
evasion, in order to satisfy their own minds? How cruel an 
alternative to many, either to act contrary to their consci- 
ences, or, to leave their church, and expose themselves, per- 
haps advanced in years or encumbered with a numerous fami- 
ly, to the miseries of poverty, or to the painful necessity of 
commencing some new employment. Such are the effects of 
established creeds; and hence our author concludes, that To- 
LERATION Which is marked with the opposite characters, and 
tends to discover and advance the interests of Truth, is by no 
means to be charged as being the cause, either directly or in- 


directly of indiffer ence. A. ®. K. 
(To be continued.) 








Address delivered at the laying of the Corner Stone of the Se- 
cond Universalist Church in the Northern Liberties of the City 
of Philadelphia. 


Brethren and Friends in the Lord, and all who are, or may 
ve friends to free inquiry in matters of religion 5 

Permit your brother to congratulate you on this auspicious 
day ; and may every heart be warm with heavenly gratitude 
on this joyful occasion. A day, long to be remembered; a 
day, which will, as we humbly trust, be looked upon by many, 
as the birth day of their religious freedom and liberty. 

This Stone, which, by divine permission, we have now 
laid; these walls, which you see already so far advanced ; 
should God continue to bless your labours, will support an 
edifice, which is to be devoted to public and social worship; 
and if ever used for any other purpose, it will be such, and such 
only, as is not incompatible with religious and moral im- 
provement; and therefore, this contemplated building will be 
publicly dedicated and set apart to the worship of Almighty 
Gop. 

Happy indeed it is, that the building of this church, has not, 
as is too often the case, grown out of any scism, division, or 
discontent, existing among brethren of the same general senti- 
ment; but on the contrary, as we are fully persuaded, it has 
grown out of a pure love to God ste religion, and a laudable 
zeal to disseminate the knowledge of * the truth as it is in 
Jesus.”” 

We shall not, my brethren, on the present, as we would not, 
on any occasion, attempt to paint things to your understand- 
ing, however pleasing in themselves, yet, of the truth of 
which, we have no. solid evidence; and thus endeavour toe 
please the fancy, with what may be the mere flights of imagt- 
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nation; but, we shall call your attention to things in which 
you have more immediate interest, and which you can better 
understand. tad 
We cannot say, as has been implicitly said, on a similar 
eccasion, that the multiplying of churches is a certain evi- 
dence of the increase of pure and undefiled religion, though 
we would charitably hope that it may tend to this effect ; never- 
theless, the lofty spires of churches, as well as the superfluous 
splendour, and magnificent equipments of private dwellings, 
for aught we cansee to the contrary, may be, ina greater or 
less degree, only the effect of human pride! What is there, 
we would ask, in the number or magnificence of churches, in 
themselves considered, to secure the heart against the allure- 
ments of vice? Who can doubt for a moment, but that the sin- 
cere devotion of a pious heart, or of a single family, though 
ascending only from a humble cottage, is as acceptable to the 
Deity, as any united devotion from the most splendid temple? 
Churches, therefore, are useful, as they are convenient; but 
their usefulness, in a moral or religious sense. depends wholly on 
the usefulness of the doctrine and principles inculcated in them. 
It may be asked, then, Why add so many to those already 
built: when many in this place are but moderately, and some 
but poorly filled! and more especially, why add this one to the 
number of those now in building? If we had no other answer 
to this question, the following would be sufficient. It is to 
exercise the privilege, which we hold in common with our fel- 
low citizens, and which is secured to us by the liberal consti- 
tution of our happy country, of worshipping our Maker agree- 
ably to the dictates of our own conscience. But this is not 
all. We have other reasons to give. While we take the 
scriptures for the rule and guide of our faith, while we make 
religion a matter of conscience, we can not give that glory to 
another, which we conceive belongs to God alone. We can- 
not, therefore, without doing violence to scripture, reason, 
and the dictates of a good conscience, worship any being, as 
the God of the universe, save um, of whom the Apostle speaks, 
when he saith, *'To us there is ont GOD, the Father.” 
‘This we conceive to be the Christian’s God, even “ the Father 
of our Lord Jesus Christ.” When, therefore, any thing more 
than what is embraced in these words, “ God the Father,” or 
“ the Father of our Lord Jesus Christ,” especially, when a 
Being, as we conceive, not known in the scriptures, and whose 
complex personality cannot be expressed in scripture lan- 
guage, is held up as an object of supreme worship, we cannot, 
without shocking our reason, our understanding, and our con- 
science, unite in such worship. 3 
The God of Abraham, of Isaac. and of J acob, is our God. 
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fle ** maketh his sun arise on bad and good, and sendeth rain 
on just and unjust ;” and Christ taught his disciples, saying 
*¢ Love your cnemies, and pray for those that persecute you ; 
that ye may be the sons of your Father in heaven :”* Any doc- 
trine, therefore, which makes the grace of God less extensive, 
or more partial, than what we are taught by these natural em- 
blems of heaven, we cannot believe to be from God. For the 
sake, therefore, of meeting together with one accord, to wor- 
ship that God who is good to all, and whose tender mercies are 
over all his works: and to hear that gospel which is good 
tidings of great joy to all people, are, as we trust, the pious 
motives which have inspired the immediate promoters of this 
building. 

If it were right, in the sight of God, for Luther, Zuinglius 
and Calvin, with their associates, to break off from, and pro- 
test against the corruptions of the Romish Church, it can be 
no less right as we conceive, to break off from, and protest 
against the corruptions retained by them. In doing which, 
we call in question the sincerity of no one, much less do we 
impeach the motives of any. 

‘This church will have one advantage over all others, save 
oue, in this city. It is to be free to all denominations of 
Christians. We hold to no errors which we wish to retain; 
and none, but such as we are willing to have refuted from the 
same desk from whence they have been propagated. We hold 
to no truths, as essentials of religion, but such as we are wil- 
ling to defend, and are ready, at all times, to do it, with any 
one of respectable standing, who is disposed to call them in | 
question: and whoever he may be, who shall convince us of 
error, in point of doctrine, will do us a great kindness, for 
which we shall ever feel truly thankful. 

We hold that free inquiry in religious matters, is one of the 
inalienable rights of man. ‘Take away this right, and you 
enslave the mind; which is a slavery more to be dreaded than 
that of the body. Nothing should be advanced, therefore, au- 
thoritatively, as coming from the church; but only to call into 
exercise the understanding of the hearer, and, at the same 
time, assist the judgment in the investigation of religious 
truth; leaving, after all, the understanding perfectly free to 
judge for itself. 

In this way, my brethren and friends, you may not only ex- 
pect to be edified, enlightened and instructed, yourselves, but 
that your children, and your children’s thildren, will hereby 
be brought to the knowledge of that truth which maketh free 
from the bondage of sin and death. 


* See Matt. v.44,45. New translation. 
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With this view of our subject, may the fervent prayer affect 
the heart, and the liberal and benevolent heart direct the hand, 
in giving all needed aid in the erection of this temple to Al- 
mighty God. And should God succeed your labours, as we 
trust he wil, with his promised blessing, they will surely not 
be in vain. 

For here we may anticipate that the same glorious Gospel 
will be proclaimed and published, which God, by his promise, 
preached to Abraham, which contained a blessing in Christ 
the promised seed, for all the nations, all the families, and all! 
the kindreds of the earth. 

Here the aged will receive consolation, and be prepared for 
rest; here the tear of grief, on the mourner’s check, will give 
place to that of joy and gratitude; and here the youthful mind 
will be directed, that to walk in the paths of virtue, is the only 
sure road to pleasantness and peace. 

Here also, at the same time, we trust, the hardened sinner. 
whose sins have se often crucified the Son of God afresh, will 
be melted into contrition, and brought to sincere repentance by 
the doctrine of the cross. Here his mental eye will see his 
Redeemer, with his arms extended ; and his mental ear hear 
him crying in behalf of his murderers, “ Father forgive them 
for they know not what they do.” 

To these glorious ends, may the priests who shall minister 
within this temple, be clothed with salvation, their lips pre- 
serve wisdom, feeding the people with knowledge and under- 
standing, teaching by example as well as by precept, adminis- 
tering the true bread and the pure water of life to a waiting 
multitude; that this may be no other than the house of God, 
and the gate of Heaven. 

Thus under the benign influences of the Spirit of Almighty 
God, may this temple arise, and in due time be finished, tha! 
streams may issue from this place which shall make glad the 
city of God; and future generations, generations yet unborn, 
looking back upon these times, be filled with heavenly grati- 
tude, while they shall enjoy the fruit of your labours. 








FROM THE RELIGIOUS INQUIRER, 


RELIGIOUS DELUSION. 


The Universalist Magazine of Aug. 10th, contains a number 
of instances of Murder, Suicide, and Insanity, which have 
taken place in the short space of Two YEARS and TUREE 
MONTHS, produced by religious delusions, and which faye 
been published in one paper, the Gospel Herald.* 


* See last Number, page 62. 
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98 . Religious Delusion. 


The Editors of the Magazine, request their friends in all 
parts of the United States, and all who are interested in the 
happiness of society, to give them information of all cases of 
suicide, or insanity, which shall be evidently produced, either 
by the terrific system of doctrine, or by the terrific style of 
preaching, prevalent in our country. It is advised that a re- 
gular, but concise statement be made out, duly signed by the 
author, and also, if convenient, by some magistrate or physi- 
cian, and sent for insertion in the Universalist Magaxine, Bos- 
ton—or Universalist Magazine, Philadelphia—or Gospel He- 
rald, N. Y. City—or Christian Repositary, Woodstock, Vt.— 
or Christian Intelligencer, Portland, Me.—or Religious Inquirer, 
Hartford, Conn. 

We cordially join with the editors of the Universalist Ma- 
gazine in their request. We are persuaded of the necessity of 
such a course, in order to stay the progress of those delusions 
that are destroying the peace and happiness of society. It is 
lamentable to behold our fellow beings deprived of their senses, 
and large families involved in unceasing affliction and sor- 
row, in consequence of insanity. It must make every heart 
bleed to behold the wretched Mr. Fuller, to hear the horrid 
imprecations and oaths, that like a torrent are pouring from 
his lips against religion, and the author of his deplorable situ- 
ation. Bound like a criminal, his unhappy family are com- 
pelled to see him depart from home, and all its endearments, 
that are now blasted for ever, to go to the insane hospital in 
Boston, and the traveller is greeted on the road, with the bit- 
ter moanings and curses of this most miserable of beings. 

Although the Magazine contains many Instances of suicide 
and insanity, yet we fear the half has not been told. Where 
it can be done, these deeds are kept hid from the world, and 


the knowledge of the fact seldom passes beyond the bounds of 


the parish in which the deed was perpetrated.— Within twelve 
months past, we have heard of two instances of suicide in this 
state, which to our knowledge has not been noticed in any 
paper.—QOne was a young man in Farmington, who, ina state 
of religious despondency, and under the direful apprehension 
that there was no mercy in heaven for him, (if we recollect 
right,) cut his throat. The other was a young man in Litch- 
field, who, under the same impressions, destroyed himself, by 
throwing himself into a well. We solicit some friend, in each 
of these towns, to collect and send us the circumstances re- 
Jating to these acts of suicide, in doing which they will serve 
the cause of humanity. We understand, that within three 
weeks past, there has been two attempts at suicide in Somers. 
‘Two women—One attempted to drown—the other, to hang 
herself; but were happily prevented. Of these facts we have 


ae 





ae 
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been informed by gentlemen of respectability, living in the 
vicinity. 

In addition to the above, we were informed last winter, by 
a gentleman of high standing in society, who had the means of 
knowledge, that there had been rwentTy-rwo cases of insanity 
within eighteen months, three-fourths of which might be traced 
to religious alarm, or impressions. It is a matter of notoriety, 
that instances of insanity increased in such an alarming man- 
ner in this state, that certain benevolent and humane gentle- 
men, exerted themselves to obtain the means for building an 
Insane Hospital, thus to. furnish a place of retreat and secu- 
rity for those unhappy beings who were deprived of their rea- 
son. We should at an earlier day, have noticed these cases of 
insanity, and animadverted on the causes that produced them, 
but were unwilling to do any thing that would have had a ten- 
dency to prevent the benevolent intentions of those gentle- 
men, for building an hospital, being carried into effect. ° That 
this object might be carried into effect, we held our peace; 
but now consider it our duty, freely and without reserve, 
to publish these instances of suicide and insanity to the world, 
and to request the aid of our friends in every place to inform 
us of all occurrences of the kind, that may come within their 
knowledge. 

It will be said by some, that we are the enemies of religion, 
and publish these things, to stay the work of God. We say, 
in reply—we are not the enemies, but the friends of true, ge- 
nuine, and rational religion. We are perfectly willing that 
our brethren who differ from us in sentiment, should worship 
their God according to the dictates of their conscience, and in 
their own way. We expect they will endeavour to make pro- 
selytes, and this they have a right to do. It is the manner in 
which they attempt to make those converts, which we oppose. 
We cannot learn from the Scriptures, that those who were con- 
verted by the Redeemer and his aposties, or by any who attend- 
ed on their ministry were driven into a state of insanity, or 
destroyed themselves. We would ask the gentlemen thus em- 
ployed in converting sinners, whether it is the work of the 
Spirit of God to deprive men of their reason, and cause them to 
destroy themselves, or others ?—If not, then these are not the 
works of God.—Fully persuaded of this, our endeavor is to (le- 
liver men from these strange delusions, which are destructive 


of the felicity of man, and the prosperity and well being of 


Society. 








He who, by any means, can prevent evil, does socicty as 
acceptable a service as he who prevides a remedy for evils 
which already exist. 
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iVO Reply to Hyram. 


TO THE EDITOR OF THE CHRISTIAN REPOSITORY. 


Sir.—As Hyram commenced an attack on somebody or 
something, without naming definitely either who or what, I 
ain perfectly willing he should have the last word. He says, 
as I have requested that my replies should be published in the 
Repository, (which I thank you for doing,) “ he expects that 
his pieces will be inserted in the Magazine.” To this I should 
have no objection, if we had sufficient room, though he must 
excuse me, when I say, that, in my opinion, his arguments 
are too loose and inconclusive to be very interesting to my 
readers. Ihave endeavoured, however, to quote what appear- 
ed to me to be his strongest points. 

I verily thought that I should have been understood, when I 
called upon Hyram * to produce some law, some testimony, 
in proof of future punishment;” but it seems that I was not, 
for he only refers me to what he had already written on the 
subject, which he says remains * almost entirely unnoticed.”’ 
But it is for this very good reason, because he has adduced no- 
thing, which I can perceive, that answers the description of 
my request. By law I meant a law given by God, by Moses, 
by the prophets, by Christ, or by his apostles, as a rule of life, 
for the transgression of which God demands the penalty of be- 
ing punished in another world. And by testimony I meant 
testimony that goes to establish this fact. Now if Hyram has 
produced any such law, or any such testimony, it has escaped 
my notice. I admit that those scriptures, which are silent on 
the subject of future punishment, or a future state of existence, 
contain no proof against these facts; for if they did, they 
would net be silent on the subject: but then, if they be silent 
on the subject of a future state of existence, their silence pre- 
vents their containing proofs in favour of future punishment; 
because future existence must be proved before future punish- 
ment can be. 

In relation to the passage, “* Fear not them that kill the 


body,” &c. Hyram says, it appears that his ** opponent has 


taken new ground.”” In this he mistakes, it was nothing more 
than shifting the position a little, but on the same ground, in 
order to make the subject a little more plain. For whether 
God punishes by his immediate power, or by the hands of 
others, the ground is the same. I will now state what I con- 
ceive to be the simple meaning of the passage. Christ was in- 
spiring the minds of his disciples with the utmost confidence in 
God; and, while in the way of well doing, to be above any fear 
of persecution or death; but to fear that, and that only which 
would lead them to condign and ignominious punishment, like 
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that of being burnt alivein Gehenna. This much, is evidently 
true, and it is all that I can make of the passage; but if any 
one can make more of it, it does not destroy this meaning 
which I have attached to it. 

Once more, and I have done. Hyram asks how I would re- 
concile Matt. x1. 24, with my ideas. * But I tell you, that it 
shall be more tolerable for the land of Sodom in a day of judg- 
ment, than for thee.” It is a Hebraism, which often speaks of 
things past, as present, or yet future ; and things that are not, 
as though they were. It only represents Capernaum to be in a 
more deplorable condition than that of Sodom. The day when 
Sodom was judged was that day when the judgment of God 
fell upon her; and the day when Capernaum was judged, was 
when the awful calamities which she suffered fell upon her; in 
which day of judgment, her condition was less tolerable than 
the judgment of Sodom. 

If I have written any thing that would have offended Hy- 
ram, had it not been for the ** exercise of that charity ‘which 
is not easily provoked,’ ” I am very sorry, for certainly no 
such thing was intended ; but since I have been so unfortunate, 
it was happy for him that he possessed such a large share of 
that heavenly gift. As Hyram says that he has complied with 
my request, it will be useless for me to repeat it. I can there- 
fore only assure him that if he has produced any law or tes- 
timony to the point in dispute it has either escaped my sight or 
recollection. Ifyou will be so kind, Sir, as to give the above 
a place in the Repository, neither Hyram nor yourself will be 
troubled with any thing further on this subject from 

The Editor of the Philadelphia Universalist Magazine. 








RELIGIOUS TOLERATION IN IRELAND. 


There are in Ireland 8 Archbishops, 18 Bishops, 300 other 
Dignitaries, and 1200 British Clergymen of the Church of 
England. 

The archbishop of Armagh need not envy the pope or the 
Greek patriarch; he has $70,000 a year. The bishop of Derry 
has only $60,000 a year; what a difference between these ve- 
nerable pastors of the flock, and Peter and Paul their prede- 
cessors. The archbishop of Cashel, who derives his good 
things from the second most populous, the most fertile, and 
most afflicted county of the 32, of which that Island is compos- 
ed, has at his dispensation the power and authority to appro- 
priate $175,000 a year to a few clergymen; of which the 
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payers who hear the service are not as one in 720; this is to- 
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{G2 New Universalist Church. 


leration and religion in theory and practice ; but the bishop of 
Cloyne, who is also billetted on the most populous county of 
Ireland has at his distribution the property of the people to the 
amount of $250,000 a year—the tythes alone amount to three 
million four hundred thousand dolla: s, equal to about one-third 
of the amount of the whole peace establishment of the United 
States. : 

Yet we hear talk of the religious character of a country—. 
its bible societies—its humane societies—its foreign missions 
—its toleration—its liberty—and it has been in olden times 
designateti as the bulwark of our religion. With teo much 
reason Swilt said that in Ireland 


Religion is a politic law. 








FROM THE PHILADELPHIA SATURDAY EVENING POST, 
SECOND UNIVERSALIST CHURCH. 


Among the churches now building in this city, the * Second 
Universalist Church,” at the corner of Callowhill and Crown 
strects, has been commenced, and is now rapidly progressing. 
No notice has hitherto been taken of it in the public prints, 
save barely the meeting of the stockholders to organize the 
Board of Managers, and the laying of the corner stone. Per- 
fect harmony seems to prevail, not only in the building com- 
mittee, but in the board of managers, the church, and all who 
are interested in its erection. Notwithstanding the tocsin of 
alarm has been seunded from some of the neighbouring pulpits, 
yet the citizens generally seem to be well disposed towards 
this building. 

This church is siaty feet in front by eighty feet deep. It 
stands in the centre of the lot; of course twenty feet back from 
the street. ‘The cellar is upwards of twenty feet deep, and the 
ground floor is supported by nine brick pillars. The front 
will be in imitation of marble with two columns and four pi- 
lasters. Back of the columns, and between the pilasters there 
is arecess of eleven feet by thirty—in each wing of which the 
stairs are to lead into the galleries. The pulpit is to be in 
front; and the ground floor is to be divided into four aisles, 
and four tier of pews; the outward aisles will be adjoining the 
walls. here will be two doors in the front, and iwo in the 
rear. The whole is to be fintshed in the Doric order. It is 
ilso contemplated for the choir of singers to be in front on a 
fine with the pulpit, on one or both sides as their numbers 
may require. With such accommodations, and such harmony 
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as has prevailed since the first organization of this church, 
they may charitably look for the liberal support of their fellow- 
citizens—and should God be pleased to bless them, with a 
judicious and faithful pastor, there can be no doubt but that 
their church will be well filled. 








KNOW THYSELF. 
“ The heart is deceitful above all things and desperately wicked.” 
SCRIPTURE, 

Although it is impossible for mankind to act without a mo- 
tive, still, we think, it is very possible for men to act without 
properly considering the motives on which their actions turn. 
Men either depend upon themselves, their fellows, or their 
Maker, for the things they need. [f a man confides in the 
protection of his God, he wiil be independent in his principles. 
But, if he is depending upon his fellows, he is blinded by a 
false calculation of interest; and, after subjecting himself to 
a species of criminal and disgraceful temporizing, and plod- 
ding on as a timeserver, misses his object, and has the unenvi- 
able satisfaction of reproaching himself for his hypocrisy and 
folly. | 

We believe no man of age and experience, who possesses 
common sense, will deny the declaration, that, This world 
does not possess any thing of sufficient value to tempt a wise 
man to play the fool, and carry two faces at the same time. 
That many men who think themselves wise do this, and count 
it wisdom, isa lamentable truth. For ourselves, we consider 
Diogenes in his tub, to be more enviably situated thay the 
cowardly timeserving potentate in his palace. Ofall slavery, 
mental slavery is the most degrading. ‘The body may be con- 
fined and trammelied with chains in a dungeon, and the mind 
be free as air. But the mind can never be chained without the 
body is a slave likewise ! 

We tender the above remarks, (and we think them just,) re- 
spectfully, but earnestly, to every person who teais poor, 
foolish, impotent man, and who is daily committing mental 
suicide on his better judgment, and strangling his sentiments 
in their birth, lest he should lose the unmeaning nod of some 
pharisee, or the good opinion of those who care nothing for him ! 

We conclude our remarks, for the present, with the words 
of one who knew human nature, whose advice is deserving of 
attention, and who never countenanced error, but cheerfully 
surrendered his life in defence of the Truth. “ Seek first 
the kingdom of God and his righteousness,” saith the Lord 
Jesus Christ. [The Gospel Herali. 
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104 Zooetrp, 


The following Hymns, being 
composed for the occasion, were 
sung at the laying of the corner 
stone of the “Second Universal- 
ist? Church in the Northern Li- 
berties of this city. 


Hail! Source of light! propitious shine 
On labours thus begun ; 

Help usto lay, with PLUMB AND LINE, 
Thy temple’s CORNER STONE. 


An emblem of that precious stone, 
Which God in Zion laid; 

And he who places hope thereon, 
Hath none to make afraid. 


On this foundation let us raise 
A temple to thy name; 

Here let us meet to sing thy praisc, 
And spread abroad thy fame. 


Here may thy gospel’s joyful news 
Salute our dying race ; 

Embrace the Gentiles and the Jews, 
Jn thine impartial grace. 


Here let thy truth alike to all, 
Proclaim salvation free; 

And turn their souls from sin and thrall, 
Alike to worship thee. 


Then shall thy deathless name be sung, 
By all in realms above ; 

Thy grace shall dwell on every tongue 
And all shall taste thy love. 


Come, let us join, to raise 

A house, to worship God; 

To supplicate his grace, 

And sound his praise abroad : 
Our hearts combine with one accord, 
To sing and pray, and hear his word. 


Let fervency and zeal, 

In faithfulness unite; 

To aid with a good-will, 

Our labours to requite. 
May all receive from God above, 
A due reward in peace and love. 


Permit us, Lord, to see, 

This building soon complete; 

Conven’d to worship thee, 

Here let thy children greet : 
Here may thy grace, diffusive shed 
A healing balm on ee’ry head. 





May thy paternal hand 
Protect the lab’ring arm; 
Long may this building stand 
Secure from ev'ry harm: 
Thy sons arise, of future days, 
And here be taught to sing thy praise. 
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FROM THE NEW-YORK STATESMAN, 


Gon said “ Let there be light.” 


“ Let there be light!” Jehovah said, 
And nature sprang to birth; 

Darkness before his presence fled, 
And beauty crowned the earth. 


Man, by his word, from dust he formed, 
And woman from his side; 

Their souls with fire ethereal warmed, 
To heaven’s dread King allied. 


But soon the gloom of sin o’erspread 
The lustre of the mind, 

No light the lamp of Reason shed, 
And man again was blind. 


His walk was darkness, and despair 
Upon his spirit pteyed : 

Weary and worn with carking care, 
Along life’s waste he strayed. 


Th’ Eternal saw, ‘‘ Let there be light!” 
Again in heaven was heard; 

And, lo! man’s weak bewildered sight 
The star of Bethlehem cheered. 


The Sun of Righteousness, his beam 
Upon the spirit shed; 

The sleep of sin, and error’s dream, 
Were o’er, when Jesus bled! 


a os 


PERPLEXITY. 


The poet’s corner here to fill, 
Is wanting now, from some one’s quiil, 
Of something in the form of rhymes, 
Nor more nor less than just twelve lines. 
Away to books and papers, all, 
The Editor in haste applies, 
But some too great, and some too small, 
None can be found to meet the size: 
At length perplex’d, and almost vex’d, 
With pen in hand he whispers—Come! 
His forehead strokes, the muse invokes, 


| And speedily the work is done! 
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